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The One who, himsell without color, by the manifold appli-
cation of his power

Distiibutes many colors in his hidden pwipose,

And into whom, its end and its beginning, the whole world
dissolves—He 15 God!

May He endow us with clear intellect!

< -
—SVETASVATARA Upraxisuan, 4 x (p 402).



PREFACE

IN THE LONG IISTORY of man's endeavor to grasp the
fundamental truths of being, the metaphysical ticatiscs known
as the Upanishads* hold an honored place. They represent
the carnest cfforts of the profound thinkers of early India
to solve the problems of the origin, the nature, and the destiny
of man and of the universe, or—more technically—the mean-
ing and valuc of ‘knowing’ and ‘being.’ Though they con-
tam some fanciful ideas, nave speculations, and inadequate
conclusions, yet they arc replete with sublime conceptions
and with intuitions of universal truth.?

Here are found intimations of the inadequacy of mere
nature-worship and of the falsity of an empty ceremonialism.
Here are expressed the momentous discoveries that the
various gods of polytheistic belicf are but numerous special
manifestations of the One Power of the universe, and that
the supreme object of worship is this variously revealed,
patially clusive, all-comprehending unitary Reality.) Still
morc momentous arc the discernments that man is of more
significance than all the forces of Nature; that man himself
is the interpretation as well as the interpreter of Nature,
because he is akin to the reality at the heart of the universe;
indccd,,/tlmt the One God, the great intclligent Person who
is immanent in the universe, is to be found most directly in
the heart of man. Here in the Upanishads are set forth, in
concrete example as well as in dogmatic instruction, two
opposing theorics of life: an ignorant, narrow, selfish way
of life which sceks temporary, unsatisfying, unreal ends; and
a way of life which secks to relate itsclf to the Supreme
Reality of the universe, so as to escape from the needless
misery of ordinary existence into undying bliss.”

These important texts, the carliest of which can hardly

1 According to the derivation of the word, they are ¢ sittings under [a teacher]”;
in the aciual usage of the Upanishads themselves, ¢ mystic teachings.’

2 On the position of the Upanishads in the history of philosophy and the estimate

of them in Iiast and West at the present day, see pp. 1-9, 71-72.
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have taken form later than the seventh century B.C.," arc surcly
finding, and will continue to find, more than a limited circle
of readers. The student of the history of philosophy who
desires to know the answers reached in India for the ever
insistent problems of man and the universe and the ideals of
the highest existence; the special student of India who strives
to understand the esscnce as well as the externals of its
culture ; the religious teacher and worker in Tlast and West
who seeks to apprehend the aspiiations and spiritual ideals of
the Hindu soul; the educated English-speaking ITindu who
fecls a special affection for, and interest in, the sacied writings
of his native land; and the deep thinker who scarches in
arcane doctrine for a cluc to the solution of life’s mysteries—
all of these will tuin constantly to the Upanishads as an
authoritative compendium of Indian metaphysical speenlation.
To meel the need of these varying types of readers for a
faithful rendering of the original text ~an Iinglish version
that will enable them to know exactly what the ievered
Upanishads say—has bcen my constant aim in the prepata-
tion of this work.

It is hardly necessary to dwcll here on the difticultics and
perplexities that confront anyone ecngaged on such a task;
texts such as these are among the hardest to present adequately
in another language, and a completely satisfying translation
is wellnigh unattainable. T trust that I have succeeded at
least in being literal without becoming cryptic, and in attain-
ing clearness without exegetical accretions.  Turther remarks
on the plan and ariangement of the translation will be found
on subsequent pages (pp. xii~xiv), which those making usc
of this book are requested to consult.

In publishing this new version I would first pay due respect
to Professor F. Max Miiller, that eminent figure of the past
generation of Sanskrit scholars, who, in volumes I and XV
of the Sacred Books of the East (1879, 1884), published an
English translation of twelve of the thirteen Upanishads here
presented. Ior comment on that translation the reader is

1 ‘They:xepresent a time probably fiom the 8th {o the 6th centwry [Ban].'—
Garbe, Die Samklya Philosophie, p. 107. ¢ The carliest of them can hanlly be
dated later than 6oo B.c.’—Macdonell, Zastory of Sunsk it Iiterature, p. 236.
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referred to the Bibliography, p. 462 below. In the present
status of Sanskrit scholarship, as well as of comparative
religion and comparative philosophy, it is no unappreciative
aspersion to asscit that the same work can be done better
now than it was done nearly forty years ago. Indeed, Max
Muller himself predicted such improvement.

Among previous translators my indebtedness is greatest to
the late Professor Paul Deussen, of the University of Kiel.
No Westein scholar of his time has made a more thorough
study of the Upanishads, both in themselves and in their
1clation to the wide field of Sanskiit literature. As a philo-
sophical inteipreter as well as an exact translator of the
Upanishads, Deussen has no equal. I most gladly and grate-
fully acknowledge the help derived from constant reference
to his German translation, Secksie Upanisiad’s des Veda? as
well as the stimulus of personal association with him, many
years ago, at his home in Kiel,

It is a pleasure to express here the debt of gratitude that
I owe to Professor E. Washburn Hopkins, of Yale University.
Under his supervision the introductory essay and part of the
translation originally took form, and he has since been good
cnough to revise the entire work in manuscript. His instiuc-
tion and encouragement have been of the greatest assistance
in the preparation of this volume, and many a passage has
been clarified as a result of his helpful comments and con-
structive suggestions.

This volume has also had the benefit of the scholarship and
technical skill of my friend Geoige C. O. Haas, A.M., Ph.D.,
for some years an cditor of the Fowrnal of the American
Oriental Soclety and at present holding an administrative post
under the United States Government. He not only revised
the entire manuscript before it went to press, solving problems
of typographical detail and securing consistency throughout

1] have no doubt that futwe translators will find plenty of work to do.’
(Liectnres on the Veddnte Philosophy, p. 119.) ‘Each one [of the previous trans-
Iators] has contributed something, but there 1s still much left to be improved, In
these studies everybody does the best he can, and scholars should never forget
how easy it is to weed a field which has once been ploughed, and how difficult to
plough unbroken soil’ (Sacred Hooks of the Last, vol.1, American ed., preface, p. £.)

2 See the Bibliogiaphy, p. 464 below.
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PREFACE

the different parts of the entire work, but also undertook the
laborious task of sceing the book through the piess. [For
this generous assistance extending over a long scries of
years I feel deeply and sincerely grateful.

For assistance in conncction with the compilation of the
Bibliography thanks are duc to James Southgate, 1isq, who,
as a member of the Department of Oriental Books and
Manusciipts of the Biitish Muscum, revised and amplified the
collection of titles which I had mysclf gathered duiing the
progress of the work.

A word must be said also in appreciation of the unfailing
courtesy and helpfulness of the Oxfoid University I'ress,
whose patience during the long course of putting the work
through the press, cven amid the trials and diflicultics of
rccent years, deserves hearty recognition.

In conclusion I would add a reveirent salutation to India,
my native land, mother of more religions than have originated
or flourished in any other country of the world.  In the carly
years of childhood and later in the first period of adult service,
it was the chief vernacular of the Bombay Presidency which
furnished a medium, along with the linglish languace, for
intercourse with the wistful people of India, among whom are
still many of my dearcst friends. It has been a satisfaction
that some part of the preparation of this book, begun in the
West, could be carried on in the land that gave these Upani-
shads to the world. Many of the MS. pages have heen worked
over in conjunction with native scholars in Calcutta and Bom-
bay,and I wish to acknowledge especially the patient connsels
of Mahdmahopadhydya Hara Iasid Shastri and some of his
group of pandits.

May this translation, with its introductory survey of the
philosophy of the Upanishads, prove a mcans of bringing
about a wider knowledge of the contents of these venerated
texts and a discriminating appreciation of their teachings!

ROBERT ERrRNEST ITUME,
UNION THEOLOGICAL SEMINARY,
NEW YORK,
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REMARKS CONCERNING THE TRANSLATION
ITS METHOD AND ARRANGEMENT

Principles observed in the translation

It has been the aim of the tianslator to prepare a rendering that
1epresents, as faithfully as possible, the form and meaning of the
Sanskiit text. A litcial equivalent, even though lacking in fluency
or giace of expression, has been preferred thioughout to a fine phrase
that less exactly reproduces the original.  The version has been made
m accordance with philological principles, with constant and com-
prehensive compaiison of recurrent words and phiases, and due
attention has been paid to the native commentuies as well as to the
wotk of previous scholars m East and West.

The text on which it is based

The text of the Upanishads here translated may be said to be in
fairly good condition, and the readings of the printed editions could
in the main be followed. Occasional adoption of variants or cou-
jectwal emendations is mentioned and explained in the footnotes (as
on pp. 20%, 226, 455). In the B;ilmd-fkmr_lyalm Upanishad the text
of the Kanva 1ecension has been used as the basis; some of the
variations of the Madhyardina recensiom are noted at the foot of
the page. In the Kaushitaki Upamshad the puncipal divergencies
between the Biblhotheca Indica cditton and that m the Anandidraina
Series are set foith i the notes.

Order of the Upanishads in this volumo
The traditional sequence of the ten principal Upanishads is that
given in the following uselul wersus memorialis —
E&ﬁ-kemz-katlza-pm}na—muzzda-7;1(741()’12,{’1'(2-12'1//'7'3'
avlareyaris ca chandogyan byhadiranyakari tathi.)
In the present volume, which adds the Mait1i Upanishad to the usual
group of twelve, they are ananged in the probable order of their
original composition. Though the determination of this order iy

Y From A Catechism of Hinduism, by Sris Chandia Vasu, Benares, 1899, p. 3.
xii



CONCERNING THE TRANSLATION

diflicult and at best conjectural, yet a careful study of the style and
contents of these texts points to a relative sequence nearly like that
first formulated by Deussen.!  The only depaiture in this volume from
Deussen’s order consists in placing the Svetadvataia in the later group
with the Mautii, rather than in the earlier group before the Mundaka.?

Treatment of metrical portioné

Metrical portions of the text are indicated by the use of type of
a smaller size and by an arrangement that suggests verse form to the
eye.  The meter of each stanza is shown by the width of the margin :
a maigin of moderate width denotes the 1x-syllable #rzsfuzbh, whereas
a wider maigin denotes the familiar $loka, or 8-syllable anustush.
The number of Iines accords with the number of veises in the original,
and wherever possible the tianslation follows the text line for line.
It has frequently been possible to attain in English the same number
of syllables as in the Sanskiit, though no attempt has been made to
produce a consistently metiical translation to the detiiment of the
sense.
Additions in square brackets
Matter in square brackets is matter not actually expiessed in the
words of the Sanskrit text. It comprises—
(2) the Englsh equivalent of a word or words omitted or to be
undeistood n the Sanskiit (as at Ait. 4.6, p. 300; Katha 4.3,
D 354);
(b) words added to complete or improve the English grammatical
structure (as at Chand. 5. 3.3, p. 230);
(v) explanations added by the translator to make clear the import
of the passage (as at Prasna 5. 3-5, p. 388; Maitri 6. 14,
P 433)-
Additions in parentheses

Matler in parentheses is always identical in meaning with the pre-
ceding word or words. It comprises—

(2) translations or equivalents of proper names or other designa-
tions, as: ‘the Golden Germ (Hiranyagaibha)’;

(b) Sanskrit words in italics, immediately after their English trans-
lalion as: ‘peace (fantr))

1 See Deussen, Die Philosophie der Upanishad's, pp. 23-25; Engl‘ish tr.,
pp. 23-26 (¢f. the Bibliography, p. 50t below). See also Macdonell, History of
Sanskrit Literature, London, 1900, p. 226.

2 See Hopkins, ¢ Notes on the Cvetigvatara, etc.,,’ JAOS. 22 (1901), pp. 380~
387, where he controverts Deussen on thiif'ery point.
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CONCERNING THE TRANSLATION

Use of italics

Sanskiit words have been quoted freely in italics enclosed in

puentheses—

(a) to aid the special student in his scarch for the exact shade of
meaning by giving the original of which the word or phrase
immediately preceding is a translation ;

(b) to render evident to the eye the play on woids o1 the ctymo-
logical explanation that frequently occuis m the exposition
or argumentation of the Upanishads (c¢f. Chand. r. 2. 10-12,
p- 179)-

Nouns and adjectives are usually given in their uninflected stem-
form ; occasionally, however, an inflected form is used for the sake of
clearness (as at Chand. 8. 3. 3, p. 265).

. Transliteration of Sanskrit words

The transliteration of Sanskrit words zzz #alres follows the current
usage of Western Oriental scholars (except that amuspidra is xepre-
sented by 72 instead of by the customary ). In roman fype, as part
of the Enghsh tianslation, however, proper names (as of divinities,
persons, texts, and ceremonies) aic given in a slightly less technical
transliteration, with some concession to popular usage ; the vowel
# is 1epresented by ‘ri’ (except in ¢Rig, ‘Rig-Veda’), and the
sibilant § by ¢sh.’

Headings in heavy-faced type

The headings in heavy-faced type have been inserted by the
translator to summarize the contents of the ensuing sections and to
interpret, as far as possible in a few words, the development of thought
in the text,



A .

Ait. .

Ait. Br. .

./_1_‘}’]’.
ANdv. .
AV. .

A7 .

B.

BhG.
LR,

Bril. .
VAAENAR

Chind. .

com. .
e,

yz‘lc)\g- .

K .

Kaush. .

le. .
M .
MIh.

Mahdnir.

Mind.
MS. .
Mund.
MW.

-

LIST OF ABBREVIATIONS

the recension of Kaush. published in the Anan-
diasrama Sanskrit Series.

Aditarcya Upanishad.

Aitareya Brahmana.

Americarn Fournal of Philology.

Advaliyana (Grihya Sitra).

Atharva-Veda. .

Atharva-Veda Translation, by Whitney and Lan-
man, in the Harvard Oriental Series, vols. 7
and 8, Cambridge, Mass., 1905.

the recension of Kaush. published in the Biblio-
theca Indica.

Bhagavad-Gita.

Bohtlingk and Roth’s great Sanskrit Dictionary,
7 vols., St. Petersburg, 1855-1875.

Brihad-Aranyaka Upanishad.

Bohtlingl’s shotter Sanskrit Dictionary, ¥ parts,
St. Petersbug, 1879-1889.

Chiindogya Upanishad.

commentator, commentators.

cdited, edition.

Fournal of the American Oriental Society.

Kanva recension of Brih.

Kaushitaki Upanishad.

(loco c&ato), at the place cited.

Miadhyamdina recension of Brih.

Mabhiibhiirata.

Mahanirayana Upanishad.

Mindikya Upanishad.

Maitrdyani Sarhhita.

Mundaka Upanishad.

Monier-Williams’s Sanskrit Dictionary, 2d edition,
Oxford, 1899.
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LIST OF ABBREVIATIONS

Piar. . . Paraskara (Grihya Sitra).
RV. . . Rig-Veda.

Sat. Br . Satapatha Bialhimana.
SRE. . Sacred Books of the Fast.
SV. . . Sama-Vcda.

s.v. . . (sub werdo), under the word.

Svet. . Svectiévatara Upanishad.
TA. . . Taittiriya Aranyaka.
Tait. . . Taittiriya Upanishad.
tr.. . . translated, translation.
TS. . . Taittiriya Samhitd.
VS. . . Vijasaneyi Sambhiti.
ERRATA

Page 48, line 2 Jor Madhyamdina  reed Midhyamdina
Page 48, line 3 Jor Kanva 7read Kianva
Page 143, line 26 _for this home read this world
Page 172, ine 6 _for Tvashtn read Tvashtri
Page 175, line 26 _or yajur read yajus
Page 320, line 26

and note 4 _/or Tvashtri read Tvashtri

xvi



AN OUTLINE OF THE PHILOSOPHY
OFF THE UPANISHADS

CHAPTER I

TIE PLACE OF TIII UPANISHADS IN THE HISTORY
OF PHILOSOPHY

ALMOST contemporancous with that remarkable period of
active philosophic and religious thought the world over, about
the sixth century 1.C., when Pythagoras, Confucius, Buddha, and
Zoroaster were thinking out new philosophies and inaugurating
great religions, there was taking place, in the land of India,
a quict movement which has exercised a continuous influence
upon theentire subsequent philosophic thought of that country
and which has also been making itself felt in the West.

The Aryan invaders of Hindustan, after having conquered the
territory and gained an undisputed foothold, betook themselves
to the consideration of those mighty problems which thrust
themselves upon everyserious, thoughtful person—the problems
of the meaning of life and the world and the great unseen powers.
They cast about on this side and on that for explanation. Thus
we find, for example, in the Svetagvatara Upanishad (1. 1) :—

¢What is the cause? Brahma? Whence amie we born?
Whereby do we live? And on what are we established?
Overruled by whom, in pains and pleasures,

Do we live our various conditions, O ye theologians?’

In childlike manner, like the carly Greek cosmologists, they
accepted now one thing and now another as the primary material
out of which the whole world is made. Yet, again like the
carly Greek philosophers and also with ‘the subtlety and
directness of childlike insight, they discerned the underlying
unity of all being. Out of this penetrating intuition those
carly Indian thinkers claborated a system of pantheism which
has proved most fascinating to their descendants. If there is

I B



PHILOSOPITY OF TITE UPANISITADS

any one intellectual tenct which, explicitly or implicitly, is held
by the people of India, furnishing a fundamental presuppo-
sition of all their thinking, it is this doctrine of panthcism.

The beginnings of this all-pervading form of thcorizing are
recorded in the Upanishads. In these ancient documents arc
found the carlicst scrious attempts at construing the world
of expericnce as a rational whole. Furthermote, they have
continucd to be the gencrally accepted authoritative state-
ments with which cvery subsequent oithodox philosophic
formulation has had to show itself in accord, or at least not in
discord. Even the materialistic Carvikas, who denicd tihe
Vedas, a future life, and almost every sacred doctrine of the
orthodox Brahmans, avowed respect for these Upanishads.
That interesting later epitome of the Vedinta, the Vedinta-sira,!
shows how thesc Carvikas and the adherents of the Buddhistic
theory and also of the iitualistic Plirva-mimamsi and of the
logical Nyaya appcaled to the Upanishads in support of their
varying theories. Lven the dualistic Sankhya philosophers
claimed 1o find scripture authority in the Upanishads.* Ior
the orthodox Vedanta, of course, the Upanishads, with
Badariyana’s Vedanta-Sttras and Saikara’s Commentary on
them, have been the very text-books.

Not only have they been thus of historical impoitance in
the past development of philosophy in India, but they arc of
present-day influence. ‘To every Indian Brahman today the
Upanishads are what the New Testament is to the Christian.
Max Muller calls attention to the fact that there are more new
editions published of the Upanishads and Sankara in India
than of Descaites and Spinoza in Europe.!  Iispecially now,
in the admitted inadequacy of the existing degraded form of
popular Hinduism, the cducated Hindus are turning to their
old Scriptures and are finding there much which they con-

! Translated by Col. Jacob in lus Manual of Hindu Pantheism, V.ondon, 1891,
pp 76-78. Text published by him m Bombay, 1894, and by Bohtlingk m his
Sanskrit-Chrestomathe,

* See the Sarva-darfana-saxngiaha, a later summary of the various philosophers,
translated by Cowell and Gough, p. 227 (2nd ¢d., London, 1894).

“GDeussen, Zhe Philosophy of the Upanishads, r. by Geden, p. vili, Ldinburgh,
1906.

* Max Muller, Zectures one the I'edanta Plilosoply, p. 39.
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PHILOSOPHY OF THE UPANISHADS

fidently stake against the claims of superiority of a;ny foreign
religion o1 philosophy. It is noteworthy that the significant
movement indicated by the reforming and theistic Samajas
of modein times was inaugurated by one who was the
first to preparc an English tianslation of the Upanishads.
Rammohun Roy expected to restore Hinduism to its pristine
purity and superiority through a resuscitation of Upanishadic
philosophy with an infusion of certain eclectic elements.

They e also being taken up and exploited by a certain
class who have found a rich reward and an attractive field of
operation in the mysticism and ciedulity of India. Having
hopes for ‘ the Upanishads as a world-sciipture, that is to say,
a scripture appealing to the lovers of religion and truth in all
races and at all times, without distinction,” theosophists have
been endeavoring to make them available for their converts.?

Not only have the Upanishads thus furnished the regnant
philosophy for India from their date up to the present time
and proved fascinating to mystics outside of India, but their
philosophy presents many interesting parallels and. contrasts,
to the claborate philosophizings of Western lands. And
Woestern professional students of philosophy, as well as literary
historians, have felt and cxpressed the importance of the
Upanishads. In the case of Arthur Schopenhauer, the chief
of modein pantheists of the West, his philosophy is unmis-
takably transfused with the doctrines expounded in the
Upanishads, a fact that might be surmised from his oft-quoted
eulogy: ‘It [i.c. Anquetil du Perron’s Latin translation of a
Persian rendering of the Upanishads] is the most rewarding
and the most elevating reading which (with the exception of
the original text) there can possibly be in the world. It has
been the solace of my life and will be of my death.’2

Professor Deussen, the Professor' of Philosophy in the
University of Kiel (Germany), has always regarded his
thorough study of the Vedanta philosophy as a reward in

v The Upanishads, by Mead and Chattopadhyaya, p. 5, London, Theosophical
Publishing Society, 1896, See also 7% Theosophy of the Upanishads (anonymous),
London, Theosophical Publishing Societly, 1896, and Zhke Upanishads with
Sankard's Commentary, a translation made by several Hindus, pubhished by V. C.
Seshacharri, Madras, 1898 (dedicated to Mrs., Annie Besant),

3 Parerga, 2, § 185 (Werke, 6. 427).
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PHILOSOPHY OF THE UPANISHADS

itself, apait from the satisfaction of contributing so largely to
our understanding of its teachings. Tor in the Upanishads he
has found Parmenides, Plato, and Kant in a nutshell, and on
leaving India in 1893, in an address before the Bombay Bianch
of the Royal Asiatic Socicty,! he gave it as his parting advice
that ‘the Vedanta, in its unfalsified form is the strongest support
of pure morality, is the greatest consolation in the sufferings
of life and death  Indians, keep to it!’

Professor Royce of Harvard University deemed the philo-
sophy of the Upanishads sufficiently important to expound it
in his Gifford Lectures,® before the University of Aberdeen,
and to introduce some original translations ¢specially made by
his colleague Professor Lanman.

So, in East and West, the Upanishads have made and will
make their influence felt. A broad survey of the facts will
hardly sustain the final opinion expressed by Regnaud:
* Arbitrary or legendary doctrines, that is to say, those which
have sprung from individual or popular imagination, such as
the Upanishads, resemble a gallery of portraits whose originals
have long since been dead. They have no more than a his-
toricaland comparative value, the principal interest of which is
for supplying important clements for the study of the human
mind.’ 3

Historical and comparative value the Upanishacds undoubt-
zdly have, but they are also of great preseni-day importance.
No onc can thoroughly understand the workingsand conclusions
of the mind of an educated Hindu of today who docs not know
something of the fountain from which his ancestors for cen-
:uries past have drunk, and from which he too has heen deriving
ais intellectual life. The imagery under which his philosophy
's conceived, the phraseology in which it is couched, and the
analogics by which it is supported arce largely the same in the
discussions of today as arc found in the Upanishads and in
Saikara’s commentaries on themand on the Siitras.  Iurther-
more, although some clements arc cvidently of local interest

! Printed as a pamphlet, Bombay, 1893, and also contained in his Zlements of
Metaphysics, English translation, p 337, London, 1894.

% Royce, The World and the Individual, 1. 156-175, New York, 1900,

$ Regnaud, Matériaux pour servsy & Phustoire de la philosophie de I Inde, 2. 204,
Paris, 1878.
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PHILOSOPHY OF THE UPANISHADS

and of past value, it is evident that the pantheism of the
Upanishads has exerted and will continue to exert an influence
on the pantheism of the West, for it contains certain elements
which penetrate deeply into the truths which every philosopher
must rcach in a thoroughly grounded explanation of expericnce.

The intelligent and sympathetic discrimination of these ele-
ments will constitute a philosophic work of the first importance.
As a preliminary step o that end, the mass of unorganized
material contained in the Upanishads has been culled and the
salient ideas here arranged in the following outline.

CHAPTER II

TIHE UPANISHADS AND THEIR PLACE IN
INDIAN PHILOSOPHY

T Upanishads are religious and philosophical treatises
forming part of the carly Indian Vedas! The preceding por-
H ) .
tions are the Mantrﬁs, or Hymns to the Vedic gods, and the
Brahmanas, or directories on and explanations of the sacrificial
ritual.  Accordingly these three divisions of the Sruti, or
‘ Revelation,” may be roughly characterized as the utterances
successively of poet, priest, and philosopher. The distinction
of course, is not strictly exclusive; for the Upanishads, being
integral parts of the Brahmanas,® are continuations of the
sacrificial rules and discussions, but they pass over into philo:
sophical considerations. Much that is in thé  Upanishads
particularly in the Brihad-Aranyaka and in the Chandogya
might morc properly be included in the Brahmana portion
and some that is in the Brihmanas is Upanishadic in charac-
ter.  The two groups arc closely interwoven.

! ¢ That which is hidden m the sccret of the Vedas, even the Upanishads’—
Svetabvatara Upanishad 3. 6. _

* Technically, the older Upanishads (with the exception of the I$3, which 1s the
last chapter of the Sarnhitd of the White Yajur-Veda) form part of the Aranyakas
“Forest Books,” which in turn are part of the Biihmanas, the second part of th
Vedas.

Later a distinct class of independent Upanishads arose, but even of several o
the classical Upanishads the connection with the Brihmanas has been lost. Onl

the thirteen oldest Upanishads, which might be called classical and which ar
translated in this volume, are here discussed.
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This fact, along with the general lack of data in Sanskiit
literature for chronological orientation, makes it impossible to
fix any dcfinite dates for the Upanishads. The \Lt(xp.uh..
Brihmana, of which the Brihad-Aranyaka Upanishad forms
the conclusion, is believed to contiin matetial that comes down
to 300 B.C. The Upanishads themsclves contain several
references to writings which undoubtedly are much later than
the beginings of the Upanishads ~ The best that can be done
is to base conjectuies upon the general aspect of the contents
compated with what may be supposed to precede and to suc-
ceed. The usual date that is thus assigned to the Upanishads
is about 600 or 500 1. C., just prior to the Buddhist revival.

Yet evidences of Buddhist influences are not wanting in
them. In Brih. 3.2. 13 it is stated ihat afier death the differ-
ent parts of a person return to the different parts of Nature
from whence they came, that even his soul (wZman) gocs into
spacc and that only his Zerma, or cffect of work, remains over.
This is out and out the. Buddhist doctrine.  Conncctions in the
point of dialect may also be shown. Sarvavar is “a word
which as yet has not been discovered in the whole range ol
Sanskrit literature, except in Satapatha Brihmana 14. 7. 1. 10
[=Brih. 4. 3. 9] and in Northern Buddhist writings.!  Its Pali
equivalent is sebbdvd. In Brih. 4. 3. 2-6 » is changed to /,
i.e. paly-ayate for pary-ayate—a change which is regularly
made in the Pali dialect in which the books of Southern Bud-
dhism arc writlen. It may be that this is not a direct influence
of the Pili upon the Sanskrit, but at least it is the same ten-
dency which exhibits itself in Pili, and here the two languages
are closc enough together to warrant the assumption of contact
and mutual influence. Somewhat surer evidence, however, is
the usc of the second person plural ending zze for /2. Miiller
pointed out in connection with the word acaratha (Mund.
I. 2. 1) that this irregularity looks suspiciously Buddhistic.
There are, however, four other similar instances. The word
samvatsyatha (Pradna 1. 2) might be cxplained as a future
indicative (not an imperative), serving as a mild future imper-
ative. But preckatha (Praéna 1. 2), apacly(zl/m (Prasna 2. 3),
and jé@natha and vimusicatha (Mund. 2. 2. 5) arc evidently meant

! Kern, SBE. 21, p. xvii.
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as imperatives, and as such are formed with the Pali instead of
with the regular Sanskrit ending. It has long been suspected
that the later Siva sccts, which recognized the Atharva-Veda
as their chief scripture, were closcly connected with the Bud-
dhistic scets.  Perthaps in this way the Buddhistic influence !
was transmitted to the Prasna and Mundaka Upanishads of
the Atharva-Veda.

This shows that the Upanishads are not unaffected by out-
side influences.  Even irrespective of these, their inner structure
reveals that they arc heterogencous n therr material and com-
pound in theii composition. The Brihad-Aianyaka, for
instance, is composed of three divisions, each of which
15 concluded, as if it were a complete whole, by a variiée, or
gencalogy of the doctrine (that is, a list of teachers through
whom the doctrine there taught had originally been ieceived
from Brahma and handed down to the time of wiiting). The
first section, entitled ¢ The Honey Scction,” contains a dialogue
between Yajfiavalkya and Maitreyi which is almost verbally
repcated in the second section, called ¢ The Y3jfiavalkya Sec-
tion.” Tt scems quite cvident that these two pieces could not
have been parts of one continuous writing, but that they were
parts of two scpaiate works which were mechanically united
and then connected with the third section, whose title, ¢ Supple-
mentary Section,’ is in accord with the heterogeneous nature of
its contents.

Both the Brihad-Aranyaka and the Chandogya are very
composite in character. Disconnected explanations of the
sacrificial ritual, legends, dialogues, etymologizings (which now
appear absurd, bul which originally were regarded as im-
portant explanations),* sayings, philosophical disquisitions, and
so forth are, in the main, merely mechanically juxtaposed. In
the shorter and later Upanishads there is not room for such
a collection ; but in them, more and morc, quotations from the
earlier Upanishads and from the Vedas are inserted. Many of
these can be recognized as such. There are also certain
passages, cspecially in the Katha and Svetiévatara, which,

1 See on this point the interesting testimony adduced by Foucher, Etude sur
Diconographic bovddliiqre de ’Inde, Paris, 1goo.
? Such as Brih. 1, 2. 75 1.3.22; 1. 4. 15 3.9. 8-9; Chind. 1. 2.10-12; 6. 8. L.
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though not referable, are evidently quotations, since they are
not grammatically construable in the sentence, but contain
a thought which scems to be commented upon in the words
immediately following.

Not only arc the Upanishads thus heterogencous in point of
structure, but they also contain passages which set forth the
dualistic Sankhya philosophy, which has been the chief antag-
onist of the monistic Vedanta. Of the carlier Upanishads
the Chandogya, in 6. 4, explains all cxisting objects as a com-
position of three clements, a reduction which has an analoguc
in the Sankhya with its three qualities. In Katha 4. 7, the
prakrty or “Nature’ of the Sankhya is deseribed. In Katha
3. 10-13, and similarly in 6. 7-8, there is a gradation of
psychical principles in the order of their emanation from the
Unmanifest (azyakze) which agrees closely with the Sinkhya
order; but a difference is added when that Unmanilest, instead
of being left as the ultimate, is subordinated 1o the Person of
the world-ground. Somewhat similar arc the gencalogies of
Mund. 1. 1. 8; 2. 1. 3; and Pradna 6. 4. In Pradna 4o 8 s
a combined Sankhya and Vedanta list, the major part of
which, up to citza, ‘thought and what can be thought,” is
Saikhyan. The term buddlz, ‘intcllect, is an important
Sankhyan word. It is noticeable that it docs not occur until
the Katha, where other Saikhyan similarities are first
prominent and where this word is found four times.

In the Svetdévatara the Sankhya is mentioned by name in
the last chapter, and the statement is made 1hat it 1easons
in search of the same object as is there being expounded.  The
references in this Upanishad to the Sankhya are unmistakable.
The enumerations of 1. 4~5 arc distinctly non-Vedintic and
quite Sarkhyan. The passage at 6. 1, where seablara, *the
nature of things, evidently means prekr#, the ¢ Nature’ of the
Sankhya, denounces that theory as the utterance of deluded
men. Similarly 1. 3 contradicts the Siakhyan doctrine in
placing the gunas, or ¢ qualitics,’ in God and in attributing to
him self-power.” But more numerous are the instances where
the Vedanta theory is interpreted in Sinkhyan terms, as in
4. 10, where the prakyti of the Sankhya is identified with the
mdy@ of the Vedanta. The passage 4. 5 where the explana-
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tion of cxperience is sensually analogized, is thoroughly
Sankhyan. The relation of the Vedanta to the Sankhya has
not yet been satisfactorily made out. Perhaps, as Professor
Cowell maintained,! ‘the Svetdsvatara Upanishad is the most
direct attempt to reconcile the Sankhya and the Vedanta.’
The Maitri is even more evidently pervaded by Sankhyan
influences, especially the explicit references to the gunas,
or ‘qualities,” with the cnumeration of their effects (3. 5) and
the explanation of their origin (5. 2).

Even with due allowance made for a supposititious period
when the terms of philosophy may have existed without
distinction of systems, such as are known afterwards as
Vedanta and Sainkhya, it is nevertheless improbable that so
complete a Sdnkhyan vocabulary as meets us in the Svetaé-
vatara and the Maitri Upanishads could belong to such a
period. They seem rather to belong to a period when
systems were not only recognized as such, but as antagonistic.
A These remarks have made it clear that the Upanishads are
no homogeneous products, cogently presenting a philosophic
theory, but that they are compilations from different sources
recording the ‘guesses at truth’ of the early Indians. A
single, well articulated system cannot be deduced from them ;
but underlying all their expatiations, contradictions, and
unordered matter there is a general basis of a developing
pantheism which will now be placed in exposition.

CHAPTER III

FIRST ATTEMPTS AT THE CONCEPTION OF
A UNITARY WORLD-GROUND

AMONG the early Indians, as among the early Greeks, an
explanation of the beginnings of the world, its original sub-
stance, and its construction, formed the first and most inter-
esting subject of philosophical speculation. In the Vedas such
speculation had gone on to some extent and had produced the

1 In his notes to Colebrooke’s Miscellancons Essays, 1. 257, London, 1873.
But see more especially Professor Hopkins, J40S. 22. 380-387.
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famous Creation IHymn, RV. 10. 129, as well as others (such as
RV.10.121; 10. 81; 10. 72; T0. 90) in which the origin of
the world was conjectured under architectural, gencrative, and
sacrificial analogies. In the Brihmanas speculation continued
further along the same lines. When the petiod of the
Upanishads arrived, the same theme had not grown old—and
when will it? The quotation from Svet. 1. 1 alrcady cited
(page 1) shows how this theme was still discussed and indicates
the altcrnatives that were offered late in the period.  But
among the carly Upanishads these first crude cosmogonic
theories had not yet been displaced.

Prominent among these is one which was advanced among
the carly Grecks by Thales and which was also a widely
prevailing Semitic idea, namely, that the original stufl of the
world was Water. Thus in Brih 5. 5 we (ind it stated that *in
the beginning this world was just Water.” It is just Water
solidified that is this carth, that is the atmosphere, that is the
sky, that is gods and men, that is animals and birds, grass
and trecs, beasts, together with worms, flies, and ants; all
these are just Watcr solidified’ (Chand. 7. 10. 1). Garg: in
Brih. 3. 6. 1 opens a discussion with the philosopher Yijfiavalkya
by asking for an explanation of the popular theory that *all
- this world is woven, warp and woof; on water.’

In the later Katha a more philosophic theory of the world-
ground was added on to this older thcory that water was the
primal entity : ‘[Atman], who was born of old from the waters’
(4. 6). Somewhat similar combinations of the carlicr and lates
theories arc made in Ait. 1. 1. 3, where Atman, after creating
the watets, ‘ from the waters drew forth and shaped a person,’
from whose members the different parts of the world and of
man cmanaled ; and in Kaush. 1. 7, where Brahma declares
‘the waters, verily, indeed, arc my world.’

Ina little more philosophic fashion Space also was posited
as the ultimate ground of the world. At Chind. 1. 8 ¢ three
men are represented as having a discussion over the origin (or
‘what it goes to,’ ga#i) of the Sdman, ¢ Chant,’ of the sacrificial
ritual.  One of the group traced it back 1o sound, to breath, to
food, to water, to yonder world. When pressed as to what
“yonder world goes back to,” he replicd: ‘One should not lead
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beyond the heavenly world. We establish the Siman upon the
heavenly wotld, for the Siman is praiscd as heaven.” The second
member of the group taunted the first that his Siman had no
foundation, and when challenged himself to declaie the origin
of that world, replied “this world’; but he was immediately
brought to the limit of his knowledge as regards the origin of
this world. ¢ One should not lead beyond the world-support.
We establish the Saman upon the world as a support, for the
Siman is praised as a support.” Then the third member put
in his taunt. ‘ Your Siman comes to an end, said he. It is
noticcable that he, who was the only one of the three not
a Brahman, or professional philosopher, was able to explain :
‘Verily, all things here aiisc out of space. They disappear
back into space, for space alone is greater than these; space
is the final goal.’

With still greater abstraction the origin of the world is
traced back, as in the carly Greek speculations and as in
RV. 1o. 72. 2-3 and AV. 17. 1. 19, to Non-being (a-sad).

" In the begmning, verily, this [world] was non-existent.
Theiefliom, verily, Being was produced.” (Tait. 2. 7.)

In Chind. 3. 19 the same theory is combined with another
theory, which is found among the Grecks and which was
popular among the Indians, continuing even after the time of
Manu, namely, that of the cosmic cgg. ‘In the beginning
this world was merely non-being (a-sad). It was existent.
It developed. It turned into an egg. It lay for the period of
a ycar. It was split asunder. One of the two eggshell-parts
became silver, one gold. That which was of silver is this
carth. That which was of gold is the sky. What was the
outer membrane is the mountains. What was the inner
membrane is cloud and mist. What were the veins are the
rivers.  What was the fluid within is the occan.’

This theory of the Rig-Veda, of the Atharva-Veda, of the
Taittiriya, and of the early part of the Chandogya is expressly
referred to and combated at Chand. 6. 2. ‘In the beginning,
my dear, this world was just Being, one only, without a second.
To be sure, some people say: “In the beginning this world
was just Non-being, one only, without a second; from that
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Non-bcing Being was produced.” But verily, my dcar,
whence could this be? How from Non-being could Being
be produced? On the contrary, my dcar, in the beginning
this world was Being, onc only, without a sccond. Tt
bethought itself: “Would that I were many! Tt me
procreate mysclf!” It cmitted heat’ Similaly the heat
procicated water, and the water food. Out of these three
elements, after they had been infused by the otiginal existent
with name and form (i.e. a principle of indwiduation), all
physical objects and also the organic and psychical naturc
of man were composed.

Still more abstract than the space-theory, but connccted
with it, is the cosmological speculation offcied by Yajliavalkya
to Girgi,who confronted him with two supposedly unanswerable
questions. “ That which is above the sky, that which is bencath
the earth, that which is between these two, sky and carth,
that which people call the past and the present and the future
—across what is that woven, warp and woof?’  ‘Across space,’
was Yajfiavalkya’s reply. ¢ Across what then, pray, is space
woven?’ ¢That, O Gargi, Brahmans call the Imperishable,
answers Ydjfiavalkya, but he does not attempt to describe this,
since it is beyond all carthly distinctions. ITowever, with
a dircctness and a grand simplicity that call to mind the
Hebrew account of the creation by the mandatory word of
the Divine Being, there follows an account of the governances
of the world by that world-ground. ‘Verily, O Gargi, at the
command of that Impcrishable the sun and moon stand apart.
Verily, O Gargi, at the command of that Imperishable the
carth and the sky stand apart. Verily, O Girgy, at the
command of that Imperishable the moments, the hours,
the days, the nights, the fortnights, the months, the scasons,
and the years stand apart. Verily, O Girgi, at the command
of that Imperishable some rivers flow from the snowy
mountains to the east, others to the west, in whatever direction
each flows’ (Brih. 3. 8. 3-9).

These scarchings for the origin and explanation of the world
of phenomena, first in a phenomenal entity like water and
space, and then in a super-phenomenal entity like non-being,
being, or the Imperishable, had even in the Rig- and Atharva-
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Vedas reached the conception of a necessarily u nitary basis
of the world and cven the beginnings of monism. Thus :—

* Brahmanaspati like a smith

Did forge together all things hete” (RV. 10. 72. 2.)

Visvakarman (literally. the ¢All-maker’), the one God,
established all things (RV. 10. 81). From the sacrificial
dismemberment of Purusha, the World-Person, all things
were formed (RV. 10. 90). Again, in RV. 10. 121. T:—

¢In the begning arose Hiranyagaibha,

The carth's begetter, who created heaven.

So also in RV. 10. 129. 1, 2, the Creation Hymn :—
“There was then neither being nor non-beng. . . .
Without breath breathed by its own power That One.
So also RV. 1. 164. 6 :—
‘I, unknowing, ignorant, here
Ask the wise sages for the sake of knowledge:
What was That One, in the form of the unborn,
Who established these six worlds?’
A glimpse into monism is scen in RV. 1. 164. 46 :—
“Ilim who is the One existent, sages name variously.

Various, indeed, were the conjectures regarding the world-
ground. Four—Brahmanaspati, Visvakarman, Purusha, and
Hiranyagarbha—Desides the indefinite That One, have just been
cited from the Rig-Veda. Another, Prajapati (literally ¢ Lord
of creatures’) began to rise towards the end of the Vedic period,
increased in prominence through the Brahmanic, and continued
on into the Upanishadic. But the conception which is the
ground-wor k of the Vediinta, which overthrew or absorbed into
itself all other conceptions of the world-ground, was that of
Brahma. Iimerging in the Brihmanas, it obtained in the
Upanishads a fundamental position which it never lost. In-
deed, the philosophy of the Upanishads is sometimes called
Brahma-ism from its central concept.
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CHAPTLER 1V

THE DEVELOPMENT OF THE CONCEPTION
OF BRAHMA

As the early cosmologices started with onc thing and another,
but always one particular thing, posited as the primal entity,
so in Brih. 1. 4. 10-11 and again in Maitii 6. 17 we find the
statement: ¢ Verily, in the beginning this world was Brahma.’
And as in the old cosmologies, especially in the Rig-Veda and
in the Brihmanas, so also in the Upanishads procreation was
adopted as the specific analogy for world-production.  Thus:
“He desired: “Would that I were many! Let me procreate my -
sclf!”  He performed austerity. Having perfoimed austerity,
he created this whole world, whatever there is here’ (Tait.
2. 6) It should be noticed that consciousness, which was
absent in the water- and space-cosmologics, is here posited for
the production of the world; also that the creation of the
world, as in the Purusha ITymn, RV. 10. 9o, and all through
the Brahmanas, is an act of religious significance accompanied
by ccremonial rites.

This last fact is not unnatural when the situation is considered.
Every undertaking of importance had to be preceded by sacri-
fices and austerities in order to render it auspicious. The
greater the importance of the affair, such as beginning a war
or going on a jouincy, the greater was the need of abundant
saciifice. And if saciifice was so essential and cfficacious for
human affairs, would it not be equally necessary and efficacious
for so enormous an undertaking as the creation of the world ?

These considerations probably had the greater weight in
view of the meaning and historical importance of the word
brahma, which now and henceforth was to be cmployed as
the designation of the world-ground.

In the Rig-Veda bralsma scems to have meant first ¢ hymn,

prayer,” ‘sacred knowledge,” ¢ magic formula.) In this very

sensc it is used in the Upanishads, e. g. Tait. 3.10. 4, as well as

in compounds such as bralmavat,‘ possessed of magic formulas,’

and drakma-varcasa, * superiority in sacred knowledge.” It

also signified the power that was inherent in the hymns,
14
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prayers, sacted formulas, and sacied knowledge. This latter
mcaning it was that induced the application of the word to the
world-ground—a power that created and pervaded and upheld
the totality of the univeise.

Yet how difficult it was to preserve the penetrating philo-
sophical insight which discerned that cfficiency, that power,
that éra/ma undeilying the world—an insight which dared
to take the word from its rcligious connection and to infuse
into it a philosophical connotation—will be shown in the
recorded attempts to grasp that stupendous idea, all of which
fell back, because of figurative thinking, into the old cosmo-
logics which this very Brahma-theory itself was intended to
transcend.

The unknown character of this newly discovered Being and
the idea that only by its will do even the gods perform their
functions, is indicated in a legend contained in the Kena
Upanishad. Biahma appeared to the gods, but they did not
understand who it was. They deputed Agni, the god of fire,
to ascertain its identity. He, vaunting of his power to burn,
was challenged to burn a straw. but was baffled. Upon his
unsuccessful return to the gods, Vayu, the god of wind, was
sent on the same mission. e, boasting of his power to blow
anything away, was likewisc challenged to blow a straw away
and was likewisec baffled. To Indra, the next delegate,
a beautiful woman, allegorized by the commentator as Wis-
dom, explained that the incognito was Brahma, through whose
power the gods were cxalted and cnjoyed greatness.

In Brih. 3. 9. 1-9 Yijfiavalkya was pressed and further
pressed by Sikalya to state the real number of the gods.  Un-
willingly he reduced, in seven sieps, the popular number of
3306 gods to one, and that one was Brahma, the only God.

But apart from legend and apart from religion it was
difficult for the ordinary person to understand who or what
this Brahma was.

Gargi, onc of the two women in the Upanishads who
philosophize, takes up the old water-cosmology and asks
Yijiiavalkya, the most prominent philosopher of the Upani-
shads (Brib. 3. 6): ¢ On what, pray, is the water woven, warp
and woof?’ He replies, ¢ The atmosphere-worlds” On being
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asked again, “On what then, pray, arc the atmosphere-worlds
woven, watrp and woof?’ he says, ‘The Gandharva-world
[or world of spirits]” The regressus has been entered, and
Vijiavalkya plays somewhat the part of Locke’s ¢ poor
Indian [i.c. American Indian] philosopher” with lus tortoise,
and elephant, and so forth, as the world’s last standing-
ground. Iere he takes Gaigi back to the worlds of the sun
upon which the Gandharva-worlds arc woven, and then in turn
to the worlds of the moon, the worlds of the stats, the worlds
of the gods, the woilds of Indra, the wotlds of Prajapati,
the worlds of Brahma. ‘On what then, pray, arc the worlds
of Brahma woven, warp and woof?’ ‘Gaigt, do not question
too much, lest your head fall off. In tiuth you arc question-
ing too much about a divinity about which further questions
cannot be asked.  Girgi, do not over-question.’ Thereupon
Girgi ccased to question.

It is a remnant of the old space-cosmology joined with the
Brahma-thcory when in Brih. 5. 1 it is stated that * Brahma is
cther—the cther piimeval, the ether that blows' A little
more is added when it is said that ‘Brahma is life. Brahma
is joy. Brahma isthe void ’ (Chind. 4. 10. 5 The abundance
and variousness of being in that world-ground which must
also be the ground of the physical and of the mental life of
persons is approached in Tait. 5, where the instruction is
successively given that Brahma is food, breath, mind, under-
standing, and bliss, since out of cach of those, as from the
world-ground, things arc born, by those they live, unto those
they enter on departing hence.

There arc four other passages where altempts are expressly
made to define Brahma.

In Brih. 2. 1 the renowned Brahman Girgya Bilaki came
to Ajatasatru, king of Benarcs, and volunteered to tell him of
Brahma. The wealthy king, in emulation of the lavish Janaka,
offered a thousand cows for such an exposition.  Girgya
explained that he venerated the person in the sun as Brahma.
¢ Talk not to me about such a Brahma, Ajitadatru protesied.
He venerated as Brahma the Supreme Head and King of all
beings. Then Gargya said that he also venerated the person
in the moon as Brahma. Ajatadatru again protested against
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the inadequacy of such a conception of Brahma. He vener-
ated It as the great white-robed king Soma (ie. the person
vivifying the moon). Again Girgya gave another definition
of Brahma, namely, as the person in the lightning ; and again
Ajitasatru condemned his statement as inadequate by de-
claring that he vencrated as Brahma the Brilliant One, the
principle of brilliancy, not only in the lightning but in all
brilliant things.  So the two converse back and forth, Gargya
successfully giving new definitions and Ajatasatru declaring
their inadequacy with a broader conception which included
and went beyond Gargya's, and at the same time deducing a
practical benefit to any who held such a conception. Gargya’s
conception of Brahma as the person in space was supple-
mented by the conception of Brahma as the Full, the
non-active ; the person in the wind, by Indra, the terrible,
and the unconquered army; the person in the fire, by the
Vanquisher; the person in water, by the Counterpart (of
all phenomenal objects); the person in the mirror, by the,
Shining One; the sound which follows after one, by Life;
the person in the quarters of heaven, by the Inseparable
Companion ; the person consisting of shadow, by Death; the
person in the body, by the Embodied One—in all, twelve?
conceptions of Brahma, which exhaust Gargya Bailaki’s
speculation on the subject. He, the challenger, the professional
philosopher, then requests instruction from his vanquisher, who,
it may be noticed again, was not a Brahman, but a Kshatriya
(i. e. a man belonging to the second caste). Ajatadatru called
attention to the anomaly of a Brahman’s coming to a Kshatriya
for instruction, but consented to make him know clearly this
comparatively newand not fully comprehended conception of
Brahma. e, verily, O Balaki, who is the maker of all these
persons [whom you have mentioned in succession], of whom,

! In Kaush. 4, which is evidently another version of the same dialogue, there
are sixtcen comceptions, ‘the person in the quarters of heaven’ being omitted
from the Brihad-Aranyaka list and there being added the person in thunder, in the
ccho, the conscious sclf by whom a sleeping person moves about in dreams, the
person in the right eye, and the person in the left eye—conceptions which are
supplemented respectively by the soul of sound, the inseparable companion, Yama
(king of the dead), the soul of name, of fire, of hight, and the soul of truth, ot
lightning, of splendor.
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verily, this is the work—he, verily, should be known’ (Kaush.
4-19). With the illustration at hand of a man awaking from sleep,
Ajatasatru shows that finally Brahma is to be conccived of as
that into which onc goes to sleep and from which onc wakes
again. The conclusion is: ¢ As a spider might come out with
his thread, as small sparks come forth from the firc, cven so
from this Soul come forth all vital cnergics, all worlds,
all gods, all beings. The mystic meaning (upanisad) there-
of is *“the Real of the real ™’ (Brih. 2. 1. 20).

This is the most important passage, for it is the first in the
Upanishads where the conception of Biahma is subjected to
a regressive analysis leading to a conclusion which obtains
throughout the remainder of the Upanishads, except as it is
further supplemented. In it the following points arc to be
noticed. The old cosmologics, according to which the woild-
ground was to be discovered in some particular phenomenal
object or substance, wie still clung 1o in so far as Brahma, the
newly postulated world-ground, is to be found in one and
another individual object, such as the sun, the moon, lightning,
space, firc, water, and so forth ; they are transcended, however,
in so far as thosc objects arc not regarded as themselves of the
stuff out of which the world was fashioned, but are looked upon
only asa habitation of the world-ground, which is also a person,
locally lodged. Such a conception of the first disputant is
corrected by the sccond’s pointing out that the world ground
cannot be the substrate of only certain particular phenomena ;
that the several principles must be referred back to a single
one, ‘ who is the maker of these persons, of whom this [universe]
is the work’ (Kaush. 4. 19), and (more impostant still) that if
one would come close to the apprchension of this world-ground,
it is chicfly 1o be known as the upholder of his own psychical
existence through the period of sleep ; that it is a Soul (Atmean)
and that this Soul is the source of all existing things, vita)
energies, worlds, gods, all beings, which are actual, Lo be sure,
but actual only becausc It is their Real.

A very great advance in the conception of the world-ground
is here made, and a doctrine is rcached of which most of the
later dialogues are further explications. There are two other
dialogues, however, which by a similar succession of definitions
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and corrections arrive at the same fundamental conception of
Brahma.

In Brih. 4. 1-2 Janaka, at Yajfiavalkya’s request, states the
various philosophical theorics that have been piopounded to
him. Six diffcient conceptions of Brahma, taught by different
teachers, arc thus clicited. First, that Brahma is speech.
This was sclf-cvident, replied Yajfiavalkya, but it was saying
no more than that one had a mother, or a father, or a teacher;
without explaining the scat and support of speech, such a
Brahma was onc-legged.  Yajfiavalkya then supplied the
deficiency by explaining that its scat was specch, its support
spacc, and it should be reverenced as intelligence, for by speech
all things werc known. Similarly, the theory that Brahma
was breath was approved as true, but condemncd as inade-
quate, and supplemented by the explanation that breath was
its seat, space its support, and it should be reverenced as dear,
since the breath of life is dear. So Brahma is sight, the eye
its scat, space its suppoit; and it should be reverenced as
truthfulness, since the cyes sce truly. Brahma is hearing, the
car ils scat, space its support ; and it should be reverenced as
the cndless, for the quarters of heaven from which one hears
arc endless.  Brahma is mind, its scat is mind, its support is
space ; and it should be reverenced as the blissful, for with the
mind one expericnces bliss. Brahma is the heart, its seat is
the heart, its support is spacc ; and it should be reverenced as
the steadfast, for the heart is a stcadfast support. The con-
clusion is not clearly connected with the dialogue; at 4. 2. 4
there scems to be a break in the text. But it ends with the
description of the Atman (Soul, or Spirit), which is without
describable limits.

Flere it is 1o be noticed that Brahma iﬁpostula’ced as mani-
fest in a person’s psychical activities ; that It has its seat in the
scnse-organs and in the mental organs; that It has various
qualitics, such as the quality of intelligence, truthfulness, end-
lessness, blissfulness, steadfastness; and that It turns out to be
a. Self, without any limiting qualities. All these statements are
of importance, both as indicating the development of the con-
ception of Brahma and as contrasted with later modifications.

The only other dialogue where an extended attempt is made
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